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PaCKpBIBAIOTCS IMHTBOKYJIBTYPOJIOTHIECKIE OCOOCHHOCTH JBYX
SI3BIKOB, MOJUEPKUBAIOTCSA CXOACTBA U Pa3IMyusl HAMOHAJIBHO-
r0 MEHTAJIMTETAa HOCUTENIEW STUX SI3bIKOB, OCHOBaHHBIE HAa X
3HAHUAX U OIIBITE.

KirueBble c0Ba: KOHUENT, HAlMOHAJbHBIA MEHTAJIUTET,
JIMHTBOKYJIETYPOJIOTHS, (Ppazeosiornieckas eAnHNTIA.

The development of humanitarian knowledge has put forward a di-
lemma to work out a new term that would adequately indicate the content
of a linguistic sign, which would remove the functional limitations of tradi-
tional sense and meaning and which would organically merge logical-
psychological and linguistic categories.

Linguocultural concept as a subject of study of linguoculture appears
to the researchers as cultural, mental and linguistic education. Linguocul-
tural concept is a mental unit aimed at a comprehensive study of language,
consciousness and culture. Linguocultural concept differs from other units
in its mental nature. Mentality is perceived as a guided collection of images
and perceptions. Many scholars agree that the mentality is easier to describe
than to define. Mentality of deeper thinking, standards of behavior repre-
sents the internal willingness of a person to act in a certain way. Linguocul-
tural concept differs from other mental units by the presence of the value
component. Value is always in the center of the concept.

«A linguocultural concept consists of distinct evaluative, figurative
and conceptual components. The notional component of the concept is
stored in the verbal form. The figurative component is non-verbal and can
be described or interpreted» [6: 236]. «Language is one of the means to ac-
cess the people’s mind, their conceptual realm, the content and structure of
concepts as units of thinking» [6: 241].

According to the Russian scientist Yu. Stepanov «a concept can be
understood as bunch of culture in the consciousness of people; it is some-
thing in the form of which the culture enters the mental world. And, moreo-
ver, people through the concept enter the culture and affect it. Concepts are
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not only contemplated, they are experienced. They are the subject of emo-
tions, likes and dislikes, and sometimes collisionsy [7].

So, language is a component of culture and its tool is the reality of
our spirit, a cultural face; it expresses bared specific lines of national men-
tality.

The article is aimed at studying the ways of manifestation of the con-
cept «knowledge» in English and «ghwmbjhp» in Armenian phraseological
units and revealing the similarities and differences of both linguocultures.
For this purpose the semantic meanings of the lexemes «knowledge» in
English and «ghmbjhp» in Armenian have been analyzed.

According to Merriam-Webster Dictionary the lexeme «knowledge»
has the following meanings:

1. the fact or condition of knowing something with familiarity
gained through experience or association

2. acquaintance with or understanding of a science, art, or tech-
nique

3. the fact or condition of being aware of something

4. the range of one's information or understanding

5. the circumstance or condition of apprehending truth or fact
through reasoning

6. the fact or condition of having information or of being learned

7. the sum of what is known: the body of truth, information, and
principles acquired by humankind [3].

According to «Upnh huwybplih puguonpulpul punwpwiy by E.
Aghayan the lexeme «ghwmbphp» has the following meanings:

1. dwpnn’ nplhl  plwqujunh  JeEpuplpywy — puwgwoblph,
qhwnliguobliph wlpnnoniainiip

2. wyl’ his np wlnp ' whhpwdbpn E pdwbwy, owbinenionil,
wlmblnyanh, wnkmblunnniyamad [9: 240].


https://www.merriam-webster.com/dictionary/association
https://www.merriam-webster.com/dictionary/apprehend
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Having analyzed the definitions of the lexeme «knowledge» in Eng-
lish and «ghwmbijhp» in Armenian, it can be concluded that their core mean-
ings are essentially the same, referring to information and experience
gained through survey. However, English includes additional meaning such
as «circumstance or condition of perceiving the truth by reasoning» which
is not found in Armenian. Thus, in English knowledge is not only received
information but a state in which a person grasps the truth or facts by using
logical thinking to comprehend and make sense rather than just passively
receiving it.

In order to clear up the space of the concept «knowledge» in English
and «g/unfyhp» in Armenian it is necessary to refer to the synonymic sets in
both languages. Thus, according to Webster's Dictionary of Synonyms the
noun «knowledge» belongs to the following synonymic set: lore, science,
wisdom [3]. According to The Dictionary of Synonyms of the Armenian
Language by A. Sukiasyan, the noun «gfunlyhp» belongs to the following
synonymic set: wbnbynyomnil, owblmpnyenil, qunuapwp, qhinniyamii,
dwlpugnigagnif [13: 145].

The synonymic sets of both languages differ. Hence, in Armenian, the
synonyms of the word «gjunlyhp» mainly convey the meaning of «infor-
mation», whereas in English, the synonyms of the word «knowledge» have
a wider range, encompassing not just «information» but also «wisdomy.
This distinction means that in English, possessing knowledge implies not
only being informed but also being intelligent and wise.

Our next step is to classify the phraseological units manifested by the
lexeme «knowledge» in English and «g/unkyfip» in Armenian into semantic
groups.

Having analyzed a wide stock of phraseological units carrying out the
concept «knowledge» in English and in Armenian we have classified them
into semantic groups. Thus, in English there are 6 semantic groups, in Ar-
menian 5 semantic groups, correspondingly.
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Desire for Knowledge

Knowledge is Timeless

Knowledge is Measured

Presence/ Absence of Knowledge
Knowledge is a Result of Experience
Knowledge is Means of Transfer

ok whE

As the surveys show in the Armenian culture, the concept «gpunkyfip»
is not manifested only in the semantic group «Knowledge is Timelessy.
This difference in expression of this concept can be ascribed to the distinct
national perceptions of the two languages. English speakers believe that it's
never too late to acquire knowledge, Armenians have a more restricted per-
spective regarding the timeframe for acquiring knowledge.

1. The semantic group expressing the meaning of «Desire for
Knowledge» is evident in both English and Armenian languages, indicating
the intrinsic value of knowledge and wisdom in both cultures. The phenom-
enon of curiosity, which stems from this desire for knowledge, is highly
regarded in both English and Armenian societies. These phraseological
units generally convey the idea that one must exert effort to acquire and
possess knowledge if he/she desires it.

In English:

« If you want knowledge you must toil for it

« No pains, no gains

« There is no royal road to learning

« Investment in knowledge pays the best interest
In Armenian:

e Q. jjuphti qnn muy

2. The semantic group «Knowledge is Timeless» is exclusive to the
English language. The English units of this semantic group are classified
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based on the timing of knowledge acquisition, highlighting the significance
of acquiring knowledge in youth or childhood and throughout life. The
phraseological units in this group emphasize the effectiveness of continuous
learning throughout life.

In English:

« As long as you live you must learn how to live
 Learn something new every day

e Live and learn

« Live and learn; die and forget all

« Never too old (late) to learn

3. The semantic group expressing Knowledge is Measured is reflect-
ed both in the English and Armenian linguocultures, but the «ways» of
measuring differ. So, both in English and Armenian knowledge is com-
pared with one’s property purse, treasure, silver, gold is used in English,
ynwyldy, gpnp that means something to be worthless, cheap («stsht wipdtp,
own Edwh ghtin) [12: 478] in Armenian correspondingly. Knowledge is
something that must be invested in in order to have profit in future.

In English:

« If a man empties his purse into his head, no one can take it from
him

« Knowledge cannot be stolen from us, it cannot be bought or sold

« Silver and gold tarnish away, but a good education will never
die

« Knowledge is better than riches

« Knowledge is the treasure of mind

« Better the empty purse than an empty head

« Concealed knowledge is buried treasure

In Armenian:
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o GplynL qpnoh julipp snibtiiugg
e Unyliljh jutipp snrbtitiuy/snith

* Funid dh Ynyklh ubip shu

In the Armenian linguoculture there is a phraseological unit with the
component «“uuffye». It is known that «“kwihyo» is the main character of
an Armenian epic «Sasuntsi Davity. Davit is characterized as a person hav-
ing supernatural power, but at the same time being a very naive person. As
he believes Msra Meliq and falls into the trap [2]. This fact leads us to the
assumption that in spite of being unearthly strong he was not witty enough.
So, the phraseological units carrying the component «“2uwu/hje» accompa-
nied by the word «clever» has some shade of ironic colouring. Besides,
from the stylistic point of view «futijmgh “dwyhpe» is a vivid example of
oxymoron.

It should be noted that the Armenian associative field as to the mea-
surement of knowledge is very rich. To asses knowledge such symbols as
onmy (sea), wunnwibinu (devil), wbunkp (pastor), Uwnuinfi (Saghmos) are
displayed.

In Armenian:

o fuliph ony
o Uwwnwbw juwpnn
. Uwmnuwiih jutyjp

In Armenian there are phraseological units composed with the word
«uwmwbwy. According to H. Acharyan Etymological Dictionary the word
is borrowed from a Hebrew word «satan» which has the meaning of oppo-
nent or evil spirit («hwlpumuly, npdwliug, swp ngh, nli») [10: 179]. The as-
sociation of a devil (uunnwinu) as an embodiment of nimble knowledge is
fully revealed in S. Malkhasyants’s Explanatory Dictionary, that is «uwwnw-
fuwy (devil) metaphorically means nimble and inventive («awquyhly, hinu-
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Juugln, wspwpugy) [12: 188]. Namely, for being inventive a person needs
knowledge and wit.

According to S. Malkhasyants «wnkgunkpy is someone highly educa-
ted and possessor of good knowledge («win niwyuy F») [12: 410]. So, in the
Armenian culture «wnbkyunkp» symbolizes an educated person.

e Stipmtiph swth pwt ghmbtitiug

According to S. Malkhasyants «Uwninu» is one of the books of Old
Testament («<hl pnwlpupuuih gpplinhg dkhpy»). As S. Malkhasyants states
73 chapters of the book were written by King and Prophet Davit and the
other ones were written by Movses, Asap and others [12: 178]. It is known
that the Armenian people give much significance to their religion and it is
appreciated to know the Saghmos by heart. Thus, to be well aware of some-
thing is equal to know Saghmos.

e Uuninuph wytu ghmntitiug

In the Armenian linguoculture there are phraseological units denoting
the concept «knowledge» with the component «dfun». According to H.
Acharyan «ofun» is a very small bird «atiannilp» [10: 458]. Assuming that
being a small bird it has a small brain, it may have a negligible knowledge,
wit or elementary understanding. So, ascribing this meaning to a human
being, the whole phraseological unit acquires the meaning of «little
knowledge or elementary understandingy.

* Owh Julip

In the Armenian linguoculture «lack of knowledge» is compared with
something unripe («juwly»). According to S. Malkhasyants this word has
the meaning of «immature» that is «hwwwuo, inhwuy [12: 230]. Namely, the
concept «knowledge» being accompanied with the word «fuuwudl» has the
meaning of incompleteness of knowledge or inexperience.

e lutijpp fuwy
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In Armenian there are phraseological units implying the concept
«knowledge» expressed by the word «funfipwiry. As H. Acharyan testifies
the lexeme «funfipwifr» is borrowed from a Georgian word dmbysGo, which
had the generalized meaning of «tie» («juuy») [10: 394]. The borrowed
word in Armenian kept the original meaning while acquiring a new mea-
ning, which is «a tie of pants» «jupnfiph huny» [10: 394], which was used
in their daily life. In the Armenian language there is an idiom with a diffe-
rent component that is «i/ugunpp», which according to H. Acharyan means
«pantsy, namely the word «uniwwiry is part of «jupunpp». These units
have the same meaning.

e fJuntipwiip Yuykj sqghmt

o Jwpnpp Yyt yghnbiug

4. The semantic group Presence/ Absence of Knowledge is mani-
fested both in English and Armenian linguocultures. Absence of knowledge

comes from ignorance. Both in English and Armenian absence or presence
is associated with presence or absence of such parts of human body as head

(gyniju) and ear (wlpuiiip).
In English:

« Nothing between ears
In Armenian:

e G niju snLittignn

e Q-nijup nunwpl

e oh wjutignid ptiwd

In the Armenian linguoculture a phraseological unit implying the
concept of «absence of knowledge» is associated with an empty pot
(fupa).

e Fwmnwpl] Jupwu
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In Armenian there are phraseological units carrying a component
nypnud (pumpkin). It is typical of the Armenian culture to name a person
with this word, just because the person is not clever or does not have the
ability to understand or is not capable of studying. As H. Acharyan states
the word «pnnul» means «dundama» in Sanskrit [10: 644], which has the
meaning of drum «paupnil». The drum produces a blunt sound. When hit-
ting the pumpkin with something tough it produces a sound as if there is
nothing inside. It seems to be empty. Similarly, if a person does not have
knowledge the Armenians consider the latter to be witless, namely, pre-
sume his/her head to be empty.

e Qnijup nnnrd
e dnnui gniju

In the Armenian linguoculture there are some phraseological units
denoting the concept «absence of knowledge» with the lexeme «pupiluir».
According to S. Malkhasyants’s dictionary it is a polysemantic word. One
of the means food intended especially for animals («funynp planwih wiw-
umbibiliph Ylp») [12: 498]. So, «pupilwdr» is associated with something use-
less, and phraseological units having the component «juypifwiny carry out
the meaning «little knowledge or absence of knowledge».

o Gnijup nupdwing thpp
e Qqnijup nupiwing (gl

In Armenian there are phraseological units denoting the concept
"knowledge" having the component «dfpluunnify. 1t is well known that
«dhplunnifry was the first Armenian literary study club of the prominent
Armenian writers Ghazaros Aghayan, Hovhannes Tumanyan, Avetiq
Isahakyan, Levon Shant, Derenik Demirchyan, Nikol Aghbalyan of the ear-
ly 20th century in Tiflis, Georgia [5]. The «great heads» of the Armenian
nation are the carriers of knowledge. Thus, the meaning of the following
phraseological units is quite evident.
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o Jiptiumniip nuuwplj/mwuwjumwuy jhioty
o Jlipiiwwnnioip dwpn sphty

In the Armenian linguoculture idioms with the component «pniyiny
have their unique place. According to H. Acharyan this word derives from
Sanskrit «bhu» which had the meaning of «being» or «inhabiting» that is
«pbly, ploulp]ly» [10: 469]. In Armenian the word «pnf» means «a nest or
a place where birds or beasts inhabity that is «penynilih pnyt» [10: 468],
the phraseological unit Fulijph pnyt acquires the meaning of «presence of
knowledge».

5. The semantic group of Knowledge is a Result of Experience is
manifested in both linguocultures. For both linguocultures knowledge and
experience look mutually similar. Acquisition of knowledge comes through
experience and practice.

In English:

« Practice is the best master
« Practice makes perfect

In Armenian:
o Woluwph/p/ mtiumd
e dyypng whghb)/Yjubph b wyjh

It should be noted that some phraseological units membering this se-
mantic group have the components with the names of animals. In particular,
in Armenian there can be found a phraseological unit with the animal name
«unliuy (fox) while in English the association of animals with an experi-
enced person is richer, here can be mentioned the components «dogy,
«horse» and «fox».

In English:

¢ An old dog will learn no new tricks
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¢ You can’t teach an old horse new tricks
« Old foxes want no tutors

In Armenian:
e Olip wnyhiu

6. The semantic group Knowledge as Means of Transfer is reflected
in both languages. Both in English and Armenian, the concept «knowledge»
is directly associated and related to the concept «teaching», that is transfer-
ring possessed knowledge to others.

In English:

« If you have knowledge, you should let others light their candles
by it

« Tell not all you know, and tell only what you know right well

 Teaching others teaches yourself

In Armenian:
e lutijphti iumbghly

Conclusion: Based on the analysis of the linguistic material, the fol-
lowing peculiarities of the perception of the concept «Knowledge» can be
singled out:

e Having analyzed the definitions of the lexeme «knowledge» in
English and «gfunlghp» in Armenian, it can be concluded that their
core meanings are essentially the same, referring to information
and experience gained through survey. However, English includes
additional meaning such as «circumstance or condition of perceiv-
ing the truth by reasoning» which is not found in Armenian. So, an
Englishman is cautious while acquiring information uses critical
thinking and rationality in trusting the facts.
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The synonymic sets of both languages differ. Thus, the synonyms
of the word «gfunkyfip» in Armenian mainly expresses the meaning
of «informationy, but the English language has a broader syno-
nymic implication, that is implying not only the meaning of «in-
formation» but also «wisdomy. Therefore, in English to have
knowledge doesn’t mean only to be informed, but also to be clever
and wise.

Having analyzed a wide stock of phraseological units carrying out
the concept «knowledge» in English and «gfunfghp» in Armenian
we have classified them into some semantic groups. These are De-
sire for Knowledge, Knowledge is Timeless, Presence/Absence
of Knowledge, Knowledge is a Result of Experience, Know-
ledge is Means of Transfer. Thus, in English there are 6 semantic
groups, in Armenian 5 semantic groups, correspondingly, In the
Armenian linguoculture the concept «gfunkyfip» is not manifested
only in the semantic group «Knowledge is Timeless». The Eng-
lish people think that it is never late to acquire knowledge. No
matter a person’s age, one can always get new skills and have per-
sonal growth.

The Armenian language offers a richer array of symbols to repre-
sent the measurement of knowledge. Symbols such as ony (sea),
uunnwlnu (devil), wbgunkp (pastor), Uwnpdnfi (Saghmos) are used
to assess knowledge. A stylistic oxymoron fuljugh “hwyhpe 1S
membering this semantic group, too.

Both Armenian and English linguocultures express the concept
«knowledge» using the components with parts of body such as
head, ear and names of animals such as dog, fox, bird.

The Armenian phraseological units expressing the concept
«knowledge» comprise the elements of the lifestyle of people.
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Among them are yupunhp, junbipwii, Lupuu, nupidud, ypnid. The
English phraseological units are more general.

Any language is a component of culture and its tool is the reality of
our spirit, a cultural face. It expresses bared specific lines of national men-
tality. These lines may coincide and diverse in different linguocultures, and
phraseological units are best highlighters of this phenomenon.
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ABSTRACT

The article aims to study the phraseological units expressing the
concept «knowledge» in English and «ghwbjhp» in Armenian.
Through the analysis of selected examples, the study reveals the
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linguistic and cultural peculiarities of both languages, highlight-
ing the similarities and differences in the national mentality of
their speakers based on their knowledge and experience of the
world.

Keywords: concept, national mentality, linguoculture, phraseo-
logical unit.
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